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Abstract.  The ethnographic influence and coloration of artificial intelli-gence is 

beyond logic and reason, and is susceptible towards the treatment of data subject 

by and the passive residence to a processed information acquired and captured 

by the AI. Apart from technocen-tric biases in machine learning activities, the 

ethnocentric, absolutist and opaque behaviorism of artificial intelligence is con-

tributory and succinct towards influencing the superposition of the capacities and 

aesthetic mobilities reserved by the AI & the sociological resistance and cohesion 

of the human society. Considering the aesthetic in-volvement between human 

data subjects and AI systems, it is required to understand the pluralistic and multi-

lithic nature of human cultures and identities.  

   In case of the Indian society, the aesthetic involvement of AI by design, 

actions and features would be leaning towards the ethnocentric attributes of pri-

vacy and data protection that are signified by the West-inspired aesthetics of lib-

eral and humanist character since India has not yet developed a politico-legal 

jurisprudence over the inertial and inherently invisible aesthetics of AI-human 

involvements. While in the US, EU and other D9 countries in the West, the mar-

ket economy approach dominates the legal policy on regulating and shaping the 

aesthetics of AI, the East is pursuing some different yet debatably not resistant 

approaches in due calibration with a limited market economy approach.  

   The paper devises certain politico-legal challenges to the ethno-centric 

model of AI Ethics in proposition in the context of the social and cultural   

elements of the Indian democracy and analyses the observant aspects of the 

post-modern problems in the aesthetic human-AI involvements. The paper scru-

tinizes the cohesive, sociological and multi-lithic nature of the social and cultural 

elements of the Indian democracy, and analyses the problems that ethnocentrism 

cause to the aesthetics of human-AI involvement. The paper rests on suggestive 

conclusions in the socio-cultural context of the democratic realm in India. 
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1 Introduction 

The development of AI as a human artefact has been characterised by its technolog-

ical and ethical characteristics. The technological characteristics of AI are definitive 

within the features of AI that are program-based, mathematical and logical by nature. 

These characteristics are controlled by the cognitive and technical establishments of AI 

that are handled by means of scientific objectivity and purpose. However, beyond tech-

nological limitation and potential, artificial intelligence has an aesthetic involvement 

and resonance with data subjects of any nature, which do influence the learning and 

execution capabilities and mobilities of the AI in general. Even generic operations in-

volving ML, DL and other learning mechanisms can be subjected to biases or be prone 

to adversarial machine learning, where such problems affect the aesthetic component 

of the AI-data subject involvement.  

The aesthetic environment of artificial intelligence conversed with a data subject is 

based on the interaction and convergence of the empathy generated by the learning and 

perception mechanisms of AI and a generic empathy possessed by a data subject. Con-

sidering the scope of the data subject to be a human or any information based on or 

connected to human entities, the converging empathy that influences the decision-mak-

ing potential of AI is the human empathy. In general, to attain efficient AI practices, it 

is necessary for the AI to develop and retain an aesthetic environment where it tends to 

be human-centric. However, there are certain challenges to the ethical model of AI, 

which is encouraged in behavioural economics, business ethics and political ethics. In 

case of nation-states, where culture is a complex yet important instrument of the social 

democracy of those states, the economic, social and political functionaries and norms 

(MIT Technology Review) developed among the people are readily complicated and 

influenced.  

It is proposed that the ethical model of AI proposed by the D9 states and the USA, 

which focuses on the ideals of a liberal democracy centred to scientific humanism 

(Commission Nationale de l’Informatique et des Libertés (CNIL), France, European 

Data Protection Supervisor (EDPS), European Union, Garante per la protezione dei dati 

personali, Italy, 2018; Information Commissioner's Office, 2018), does lack to 

acknowledge the diverse spaces and modalities that by means of aesthetics and social 

engineering are different and can be normalized with time that are specific and dynamic 

to nation-states. When any ethic or ideology imposes or overwhelms a region of human 

societies with ideas, mores, methods, legal ethics and other means, such imposition of 

any ethic of ideology would fall into the category of ethnocentrism. The problem of 

ethnocentrism is central to the aesthetic attributes of AI because the aesthetics while is 

based on the principles of a liberal democracy, it lacks means to form (1) economic 

viability through its usage; (2) influences the cultural aspect of the entrepreneurial de-

sign of human society to monotruist ideas; & (3) disregards the sociological character 

of the human society.  

The paper therefore analyses the ethnocentric model of AI Ethics and analyses the 

sociological & multi-lithic nature of the democracy in India, the challenges of the cur-

rent AI Ethics model as endorsed by D9 nation-states and the USA for India in the 
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domains of technology diplomacy and socio-cultural welfare. Further, the paper pro-

poses conclusions with respect to the cultural attributes of the democracy in India that 

can form the aesthetic background of the AI-human environment based on the ob-

servant attributes of the Indian society with conclusions provided thereto. 

2 The Challenges to the Ethical Model of AI: Hypothesis and 

Modalities 

The challenges to the liberal model of AI Ethics do not construe to the existential 

attributions of technological liberalism and humanism, but are connected with the prob-

lem of ethnocentrism, which covers an impeccable aspect of the community of deci-

sion-making state and non-state actors who wish to proceed with open and rational 

technology diplomacy in order to achieve public welfare. The hypothesis on the chal-

lenges to the ethnocentric model of AI Ethics is enumerated as follows: 

• The legal principles that are envisioned to precede AI Ethics are postulated, created 

and based on certain international law instruments, policy documents by state and 

non-state actors from EU, India, US and D9 countries. While the Beijing Approach 

to AI (BAAI) (BAAI, 2019) from People’s Republic of China does differ with the 

Western alliance countries to some extent, they accept the existential aspects of the 

rule-based international order and carefully posit the Chinese position (Future of Life 

Institute, 2017) on retaining an AI Ethics ecosystem within China; 

• Most of the legislative developments, declarations, regulations, policy briefs and 

comments developed by the Western economies, which include certain notable allies 

such as Japan, India and Brazil, do follow the West-centric AI Ethics model, which 

includes the corollaries of data protection law and constitutional jurisprudence so as 

to embrace the libertarian model of data ethics, is central to the neoliberal economic 

model of globalization, which is the market economy concept; 

• The flaws with the current model of AI Ethics, whose essential precedents can be 

found in the GDPR (European Union, 2016), the EDPS Declaration (Commission 

Nationale de l’Informatique et des Libertés (CNIL), France, European Data Protec-

tion Supervisor (EDPS), European Union, Garante per la protezione dei dati person-

ali, Italy, 2018), the Algorithmic Accountability Act (U. S. Congress, 2019) in the 

US and even the NSAI by the NITI Aayog (NITI Aayog, Government of India, 2018; 

2017) in India are they lack (1) economic viability through usage; (2) influence the 

cultural aspect of the entrepreneurial design of human society to monotruist ideas; 

& (3) disregards the sociological character of the human society of complex cultures 

and societies; 

• It is proposed that an impartial approach to deal with cultural identity and ethics of 

the Indian society can be achieved by understanding and using the two key charac-

teristics of the Indian society – that in many ways fit comfortably with the constitu-

tional machinery and the values on which the social and political democracy of India 

is based; 
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• These two characteristics of the Indian society – in due noticeability are (1) multi-

lithic nature; and (2) sociological nature; 

• The important challenges to the Indian society in order to socialize and adopt AI as 

a normalized and cohesive social ingredient (which do not cover the secular and 

objective state institutions of the democracy) are (a) Cultural cohesion and Multi-

plicity; (b) Multi-lithic omnipresence of complex and migrating identities; (c) the 

Sociological roots of the Indian culture and its entrepreneurial ethics; (d) Resistance 

to Cultural Alienation due to Ethnocentric values and measures; 

The four key challenges to the ethical model of AI are enumerated as follows: 

2.1 Cultural Cohesion and Multiplicity 

The role of culture is vital in the Indian society. It is sustained by various ethnog-

raphers and historians that the Indian society itself does not possess organized cultures 

so often, and encourages multiplicity in cultural attributions. Since, the Indian cultural 

ecosystem is not monotruist, the system is not prone to the monotruist values of the 

data protection ethics that are embraced and implemented by the aesthetic environments 

of AI. While AI becomes a utility to innovate the procedural establishments of the sys-

tems, it is worth estimating that the subjective establishments of the Indian society em-

brace cultural innovation, which cannot be contained by ethnocentric measures em-

ployed by the AI. The problems would not arise with the technological aspect and due 

rationality in the mathematical infrastructure of the AI, but would exist in the nature of 

learning that AI involves. The opaque behavior of ML is recognizable and may be im-

proved by a technologically strong explainable artificial intelligence (XAI) (B, et al., 

2019). However, in case of multi-lithic cultures in India, the learning biases are mono-

truist, polarized and limited, which may cause repercussions in general. 

2.2 Multi-lithic Omnipresence of Complex and Migrating Identities  

   The social components of the Indian democracy are often influenced by various 

multiplying cultural realms (Craig) (OHCHR, 2011), which spread and become dy-

namic with time. The extent of creativity in such components, which are resembled in 

the concepts of caste, religion, financial and economic status, creed and other categorial 

realms is real in the social democracy of India. In many sources of cultural heritage, 

whether tangible or intangible, we find multiple referencing of different realms and 

concepts, which itself shows a metaphysical convergence of complex and migrating 

identities. The current AI realms designed and used in India, in normal lives that are 

useful for people (where secularization and neutralization of data is not necessary or is 

not foreseen) would not be put into objective use until the learning and executive mech-

anisms are well-trained with the aesthetic policy of the people. 
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2.3 Sociological Roots of the Indian Culture & its Entrepreneurial Ethics 

    Historians note that the Indian Culture is much sociological, disorganized, and its 

ethos of being open to change and coalescence with foreign ideas is much more com-

fortable in comparison to the monotruist ideas of the West (Stanford Encyclopedia of 

Philosophy). Further, these sociological roots of the Indian culture are multipliable and 

can normalize if they are not rudimentary and are subjected to rationalization and neu-

tralization. This is also seen in the Indian way of entrepreneurship and skill develop-

ment ethics, evidence of which can be found in various texts on human life and ethics, 

notably one of which is the Arthashastra by Chanakya (Chanakya, 1992). The entrepre-

neurial ethics followed by India is based on practical roots, and does also encourage 

newer avenues with a pragmatic fusion with the Western ideals of scientific humanism 

and liberalism with its own reservations gained and normalized. 

2.4 Resistance to Cultural Alienation due to Ethnocentrism  

   It is a common practice among societies which seek the cultural, social and eco-

nomic repercussions of globalization and feel that their social and cultural values are 

suffering at the verge of multiculturalism and ethnocentrism. They are sometimes op-

posed to multicultural and globalist values and this is seen in India. However, the re-

sistance to globalism and ethnocentric values in India is quite different from monotruist 

societies in the West.  

3 Analysis of the Sociological and Multi-lithic Characteristics of 

Democracy in India   

It is proposed that the social democracy of India does resemble two key and special 

features that form the basis of the challenges in the previous section. Furthermore, it is 

necessary to understand the sociological and multi-lithic characteristics to define the 

politico-legal redemptions that may have a strategic role to define those challenges and 

infer any solutions to redefine the AI Ethics policy in India. 

3.1 Sociological Nature of the Indian Society 

   The sociological nature of the Indian society is based on the grassroots of cultural 

humility and servility. People in India for ages have subscribed to reflective values, and 

they have often resembled the same in their own poly-truistic traditions regardless of 

identity differences. Their poly-truistic nature seems indifferent and is not proper to be 

regimented strictly when understood in a relevant manner. Certain commonalities from 

the sociological nature of the Indian society are enumerated as follows: 

• The sociological set-up of the Indian society is open to unorganized traditions and 

practices in hand, which somewhere may not comply with the monotruist approach 
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to deal data ethics and AI-related aesthetics in legal and social issues related to such 

technology; 

• The Indian society is subjected to populism, and populist measures adopted by ad-

ministrative and bureaucratic authorities (The legacy of Jean Bodin: absolutism, 

populism or constitutionalism?, 1996; Blokker, 2017), regardless of partisan lines 

and identity politics, show that either the element of pragmatism among the Indian 

people that leads to the absorption and adaptation of the changes required is dis-

rupted, or constitutional and social redemptions are rigorously created, which is an-

yways not suitable for the economic and individual development of the people. In 

case of AI, it is proposed that a bigger AI ecosystem would be susceptible to reper-

cussions and thus, it would affect India’s open technology and knowledge-driven 

society and diplomacy stand at different forums; 

• While India is a developing country, the role of urban and semi-urban areas in adapt-

ing and normalizing AI would be less challenging as compared to the rural areas 

(NITI Aayog, Government of India, 2018). However, if there is no dissemination of 

the entrepreneurial design that is put into practice among indigenous communities 

in India, it would be unreasonable for disruptive technologies to foster efforts to 

become a disruptor and facilitator in the conventional infrastructure of the Indian 

economy and polity (OHCHR, 2011); 

• Literacy is another problem in India which would affect the preservation, normali-

zation and replenishment of the Indian cultural and social values. Since, develop-

ment and literacy are required to be coherent and complicit to each other for rural 

and semi-urban economies, it is necessary that innovative schemes are encouraged 

with the approach of socializing and normalizing literacy. There are certain innova-

tive schemes like the National Strategy on AI by the NITI Aayog (NITI Aayog, 

Government of India, 2018), which can seek social innovation by resolving the 

grassroots of the Indian economy; 

3.2 Multi-lithic nature of the Indian Society 

Monolithic societies are less complex in comparison to multi-lithic societies, and 

their social and politico-legal problems are yet less. However, in the case of India, while 

the politico-legal problems are in line with the multi-lithic cultural identity of India are 

complex, the sociological nature of the Indian society enables the people to act reflec-

tively and cohesively. The multi-lithic nature of the Indian society is not limited, by 

practice being complex and should be concluded as complicatedly unsolvable. The 

poly-truistic nature of the social democracy in India in general enables people to resort 

the least and afford for creative and passive solutions to alleviate social, legal and po-

litical problems. There are instances in various legal, social and political issues, where 

people have shown the signs of these methods. Certain commonalities from the socio-

logical nature of the Indian society are enumerated as follows: 

• The multi-lithic nature of the Indian society is capable enough to enable people to 

make strategic decisions in complex societies. Further, the Indian people are keen 
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and brilliant in keeping social and cultural precedents in their activities and deci-

sions, which itself is not understood by the current technology that is designed for 

the people; 

• Monotruist values are not antithetical to the Indian society. However, the rational 

basis of the monotruist values are well-deserved with respect and implementation in 

the Indian society, which shows the role of multiculturalism in the Indian society. A 

comprehensive policy-making in the field of AI Ethics that represents strategic and 

normalizing treatment of cultural values is not available in India; 

• India’s alignment with the West economies is based on key values and interests that 

shape its foreign and public policies. While it is undeniable that there is a lack of 

such cultural values that can be normalized and retransformed in India, their reper-

cussions would exist, and would be seen in the political and social problems that 

populism does represent to people. The multi-lithic archetypes of the Indian people 

if are properly adjudged, can be useful for the AI to learn and unlearn data properly 

and deal with complex issues. Since there is no reference in the Indian realm as of 

now, public welfare initiatives to normalize cultural repercussions would exist; 

4 Conclusions 

 

The conclusions provided are central to the assumption that the Indian culture is not 

antithetical to Western values of scientific humanism and liberalism. However, the con-

flict between ethnocentric and indigenous values is the key reflection to all the conclu-

sions that are proposed as below: 

• Tangible and intangible identities must be liberalized and modernized by proper 

channelling by civil societies and apolitical organizations to avoid culture-alienating 

public diplomacy; 

• Proper education is essential to preserve and maintain the purpose of intangible and 

tangible cultural heritage in the Indian societies. Data in cyberspace is dynamic and 

yet not receptively settled as a historic archetype among the Indian people, and this 

should be importantly foreseen by civil rights authorities and education policy-mak-

ers; 

• The aesthetic environment of AI can be unlearned and learnt properly by making AI 

prone to complex and multi-lithic data, with open and pragmatic ethnographic 

measures in order to enable innovative facilitation for indigenous communities, 

which would help in lessening the digital divide in India; 

• Populism must not be left out as a political phenomenon: it has a phase and can reap 

through the social and cultural components of the democracy in India. Therefore, to 

enable AI as a neutral and secularised but pragmatic unit of the economic and social 

factions of the society, it is important that the disruptive social and individualistic 

repercussions of populism are put into discourse to normalize India’s technology 

diplomacy stand and channelize peaceful and reasonable drifts in the policies, both 
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foreign and public in order to seek pragmatic solutions and retain India’s role as a 

multi-aligned and stabilizing power; 

• It would be important to discern and understand the parameters of diversity and rep-

resentation that may be accrued to the data subjects and the AI systems involving 

complex identity-related operations. However, at the stage, the conclusions are pri-

marily based on encouraging further academic enquiry and analysis to declutter the 

review considerations with regards to the diversity and representation of the Indian 

society by a proper AI risk assessment which would be central to assign better cate-

gories and rosters that can be appropriately used by the AI to gauge cultural and 

aesthetic mobility to render minimum biases and risks when it comes to the treatment 

of identities and their tangible and intangible manifestations; 
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